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Theology Matters

Theology matters, and it is even more true in our postCOVID world. One cannot ignore, when interpreting
the biblical teaching, what we have experienced as humanity. Not that the message itself must be changed,
but this will affect how one explains and proclaims it.
After, for example, the medieval persecution or the
Holocaust, one cannot stay any longer with the same
theological explanations of reality. Biblical theology
needs to give answers properly and relevantly to the
needs of our post-modern, post-Christian, and posttruth world.

Need for Theology
Christians need to understand the contemporary
world in order for their ministry to be meaningful and
relevant. Without recognizing the theological and other
pertinent trends, our service in the post-modern world
could be in jeopardy and our preaching shallow and
unresponsive to society’s current intellectual struggles
and issues that occupy the modern mind. This isolation would hinder, neutralize, and even silence God’s
commission to us to be His witnesses in the world and
provide answers to humanity’s troubling questions.
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Many thinkers, scholars, and theologians wrestle
with issues regarding hermeneutics, evolution and
theistic evolution, health and vaccination, religious
freedom, relationship between faith and science,
leadership style, relevancy of evangelism, role and
ordination of women, homosexuality, interfaith marriages, Church authority and structure, relationship
between Christianity and Islam, Christianity and
other world religions, salvation of non-Christians,
religious secularism, how to effectively work with
youth and big cities, environmental studies, nonviolent atonement, meaning of justification by faith,
contextualization, culture relativism, violence, participation in war and military service, entertainment,
and so forth. Biblical-theological thinking should offer
appropriate answers, and it should inform us how to
live, because proper response to health pandemics
and other questions matter.
The principal task of theologians is to present a
correct image of God, cast a vision, preach, protect
against false doctrines and interpretations of the Bible,
and care for those entrusted to one’s pastoral care.
But how can they do these things if they do not correctly understand the important issues? These include
God’s character of love, the Great Controversy, the plan
of salvation, the centrality of the cross, the relationship between the covenants, the end-time prophecies,
hermeneutics, the meaning of Christ’s intercessory
ministry in the heavenly sanctuary, service in the
community, non-combatants in war, relationship to
non-Christian religions, the nature and authority of
the Church, immigration problems, and questions regarding contraception, abortion, divorce, remarriage,
homosexuality, stewardship, near-death experiences,
hell, immortality—to name a few. Addressing all these
topics depends on an understanding of theology and a
constant growth in knowledge (2 Peter 3:18). We live in
a complex world, and people demand meaningful and
relevant answers to their issues.

Teaching and preaching the Gospel to millennials,
to Nones, and to Generation Z is the biggest challenge
today. We may share the same vocabulary, but new
meaning is given to the same words. We employ the
same words but use a different dictionary. We live in a
post-Christian era where secularism and neo-atheism
dominate the intellectual world. The thinking of our
people is strongly influenced by evolutionary thinking, Eastern religions, inclusivism, mystical spirituality, formed in part by Hollywood’s powerful stories
like Avatar, Star Wars, Terminator, Superman, Black
Panther, to name a few. Plato correctly stated the famous dictum: “Those who tell the stories [in the most
convincing way] rule society/the world.” Unfortunately,
rock music and subcultures, films, and video games
are often aimed against the values of life such as
honesty, obedience, respect, and truth, and are vulgar,
immoral, suicidal, even Satanic, and full of false spirituality. Violence and naturalism fill the minds and feelings of contemporary young people who listen to and
play the various media; consequently, their minds and
emotional lives are formed by these entertainments.
The task of Adventist theology is threefold:
1. To explore and present the beauty and relevance
of the Adventist message and mission—the genius
of biblical truth in the Adventist belief system;
2. To advance in the understanding of the Truth, to
discover new things and connections;
3. To refine the Church’s current understanding of
the Bible and be an educated voice in the Church.
It means that theology needs to be a critical but constructive and positive voice in the Church. The Church
needs that function, and educators, theologians, and
Bible scholars should not betray or eschew this important role. To tell the truth is about courage, not survival. We need to be guardians of biblical truth, but not
possessors of truth. If we do not study the Scriptures
diligently and seriously, we open ourselves to bringing
or cultivating sectarian thinking into the Church; and
if we do not stop anti-education sentiments, they will
produce extremism and fanaticism. Lack of education
enslaves.
Christ’s followers must follow balanced biblical
teaching because they then can grow in Christ and
the truth rather than in their own independent thinking or traditions. Adventist theology prepares people
to search for the truth, know the truth, love the truth,
follow the truth, live the truth, proclaim the truth, and
be ready for the Second Coming of Christ. In this way,
we can see the coherency of the truth and its perfect

system within the frame of the Great Controversy and
the metanarrative of the Holy Scriptures. Biblical truth
is a story with the Triune God at the center and all other
truth clustered around this unifying and living Center.
Every believer needs theology: (1) to advance in the
understanding of truth; (2) to have solid answers to a
sophisticated world and new heresies; (3) to experience revival and reformation, because it is always the
result of in-depth study of the Holy Scriptures; and
(4) to rediscover and restore the forgotten and buried
biblical teaching. In addition:
1. Theology helps all to formulate messages centered on Christ in the context of belief in the
Triune God. The indicative of the Gospel must always be God-centered and Spirit-filled and must
precede the imperative of the Gospel.
2. Theology assists in preserving biblical truth
through a competent, responsible, and relevant
exposition of God’s Word in preaching, avoiding
bad scholarship, and the sensational, emotional,
and intuitional fake news filled with conspiracy
theories.
3. Theology equips church members, as well as
leaders, to answer questions intelligently. Life is
complex, and many in our churches have profound questions related to postmodern, postChristian, agnostic, and atheistic convictions.
Pragmatic religious materialism and religious
spirituality create new issues that demand honest answers.
4. Urban settings need trained, thoughtful educators, administrators, evangelists, and pastors.
Cities represent a unique challenge for those who
want to proclaim God’s Word in a meaningful way.
5. Theology edifies the Church and keeps her
memory refreshed so that we do not forget key
events and past discussions related to the understanding and interpretation of the Bible, and do
not commit the same mistakes.
6. Theology helps us to communicate the full
Gospel to a wide diversity of cultures and
worldviews.
7. Theology gives us a big picture of God’s revelation. It points to crucial events in the drama of
the biblical metanarrative, demonstrating how
all truth is connected, as well as defining the relationship between the Old and New Testaments.
8. Theology equips people to lead meaningful
dialogues and contemporary, relevant conversations. It makes us perceptive and competent to
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address the Christian, post-Christian, and nonChristian religious and atheistic communities.
9. Theology brings professionalism, expertise,
and confidence into our multifaceted ministry.
The certainty of the understanding of the biblical truth as a coherent system strengthens the
Adventist identity so pastors, educators, and administrators can speak, teach, and preach with
conviction and passion for truth. At the same
time, a thoughtful acceptance of our limited
knowledge leads to humility and tolerance.
10. Theology does not just spell out the importance
of what we believe, but also explains why it is
relevant and how it should be lived, thus closely
connected to ethics.
Ellen White states: “Hard study and hard work
are required to make a successful minister or a successful worker in any branch of God’s cause.”1 She
advises: “Ministers should devote time to reading, to
study, to meditation and prayer. They should store the
mind with useful knowledge, committing to memory
portions of Scripture, tracing out the fulfillment of
the prophecies, and learning the lessons which Christ
gave to His disciples.”2 Pastors, she says, should
“search the Scriptures diligently and prayerfully that
they may become giants in the understanding of Bible
doctrines and the practical lessons of Christ.”3

Conclusion
A broad theological understanding is a matter of life
and death, because people’s eternal destiny is related
to a right presentation and rethinking of the Gospel.
Being a leader requires a total dedication of the whole
person to this noble task, for it is not a job but, rather, a
life vocation.
Our ministry will not be a burden when we experience the genuine love of God. Only persons who value
God’s forgiveness and acceptance of being His son or
daughter can truly love and serve (Luke 7:47; John
1:12; 1 John 3:1; 5:12–13). Theology really matters and
has practical long-term implications. Martin Luther

King Jr. rightly stated: “Our lives begin to end the
day we become silent about things that matter.”4 Our
Church will be neutralized if we are silent on biblicaltheological-missiological issues that always have practical implications.
The Lord’s declaration in Isaiah 66:2b summarizes
this need of thorough study of the biblical message from
God’s perspective: “But this is the one to whom I will
look: he who is humble and contrite in spirit and trembles at my word” (ESV). Daniel powerfully proclaims at
the climax of his apocalyptic book: “Those who are wise
will shine like the brightness of the heavens, and those
who lead many to righteousness, like the stars for ever and
ever” (Daniel 12:3 NIV; emphasis added).
Based on this need for theology in our spiritual
and practical life, this Current issue has been themed
“Present and Post-Pandemic Theology: What and How
We Will Teach and Preach.” So, in this issue, you will
find several reflections that contribute to this leitmotif.
Important questions posed by them include:
• How do the Gospel and Seventh-day Adventist
theology need to respond to situations in the
world, including pandemics, spread of fake news,
and a post-truth and post-Christian culture?
• What do we learn from the latest phenomena surrounding us?
• How do we envision the future of Adventist theology
and practice?
Enjoy these thought-provoking articles and then
think about how to put all the pieces together for it to
be mirrored in our learning, teaching, preaching, and
living experience.

1

White, Ellen G. (1948). Gospel Workers, p. 71. Washington, DC: Review & Herald Publishing
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White, Ellen G. (1948). Testimonies for the Church (Vol. 4), p. 412. Mountain View, CA: Pacific Press.
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White, Ellen G. (1948). Testimonies for the Church (Vol. 4), p. 415. Mountain View, CA: Pacific Press.

“This quote, attributed to Rev. Martin Luther King Jr., is likely a paraphrase of original language that was slightly different. The closest statement your WorshipWeb Curator could find is this excerpt from Rev. King’s sermon on courage, delivered on March 8, 1965, in Selma, Alabama:
‘A man dies when he refuses to stand up for that which is right’” (Unitarian Universalist Association (n.d.): uua.org/worship/words/quote/
silent-about-things-matter)
4
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With Petr Činčala, Foye Michael
Belyea and Mabio Coelho

Seminary Directory
Faculty and staff information
by department and program

CURRENT Magazine is published annually, and printed in the U.S.A.
at Lithotech, Andrews University. ©2022

Subscriptions and more info:
Contact: Hyveth Williams
hyveth@andrews.edu or access online at digitalcommons.andrews.edu
Printed copies: $20 (Make check payable to Andrews University/CURRENT)
Mail checks to:
Seventh-day Adventist Theological Seminary
4145 E Campus Circle Dr
Berrien Springs MI 49104-1500 USA

COMING and GOING

CARMEN AYALA

WAGNER KUHN

NILSON FERREIRA

TERESA REEVE

AKRAM KHAN

SUE YOUNG

SHANNON TAYLOR

INCOMING

OUTGOING

Carmen Ayala joined the Center for Youth Evangelism
as administrative assistant on July 25, 2022.

Donald Church, business manager for the Center for
Youth Evangelism, left for other employment.

Nilson Ferreira joined the DMin program as their general coordinator on August 15, 2022.
Akram Khan joined the Center for Youth Evangelism
team as business manager beginning May 10, 2022.

Sarai Martinez-Velez, DMin program coordinator for
finance, business administration and office management, left on August 1, 2022, to become training and
retirement specialist for the Andrews University Office
of Human Resources.

Wagner Kuhn, chair of Department of World Mission
and director of postdoctoral programs, became associate dean on August 1, 2022.

Ashley Reddy, Department of Discipleship & Lifespan
Education administrative assistant, left to begin employment in the field of social work.

Teresa Reeve, associate dean, returned to teaching in
the Department of New Testament on August 1, 2022.
Sue Young, administrative assistant for Department
of Discipleship & Lifespan Education, joined the
Seminary beginning August 22, 2022.

DONALD CHURCH

SARAI
MARTINEZ-VELEZ

ASHLEY REDDY

Shannon Taylor joined the DMin program as finance
coordinator on October 24, 2022.
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FIRST THE BLADE
Helping Seminary Families
Disciple Their Children

First the Blade

vault.andrews.edu/vault/app/pages/advancement/login/
development. Locate the “I Want to Invest In” field and
scroll to First the Blade Scholarship Fund. Thank you in
advance for your help. Contributions are tax deductible.

Resources for Discipling
Seminary Families
We are committed to helping you nurture and
disciple your family while you are here at the
Seminary.

FIRST THE BLADE
by David Sedlacek
First the Blade is a ministry to seminary families that
was initiated by seminary faculty who saw the struggles of many seminary student families to support
their children’s education in the Adventist school
system. Its initial vision was to provide limited
funding for Adventist education for these children.
As the ministry has evolved, its mission and vision
have expanded to include other forms of support for
seminary student families that includes resourcing,
counseling, parents’ night out, and other new ventures such as a children’s author program.
Staffing for First the Blade includes a faculty
coordinator currently from the Department of
Discipleship & Lifespan Education, seminary students who choose First the Blade as their Theological
Field Education internship experience, and social
work students who do either their first- or secondyear field placement with First the Blade under the
supervision of the faculty coordinator. Students can
also do their MA (discipleship in lifespan education)
family ministry practicum with First the Blade.

Scholarship Funds for Adventist
Christian Education
Each month, an offering is collected at one seminary worship service in order to provide funds for
scholarships for the Adventist education of the
10
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children of seminary students who cannot fund this
education by themselves. Donations also come from
other faculty, staff and community sources. Students
apply for these funds on an application form provided
by the ministry. While the seminary family is committed to supporting the children of the men and women
who study here, our experience over the past few
years has shown that what we can provide alone falls
far short of meeting the complete needs of student
families. Depending upon the amount that comes in
during both the fall and spring semesters, we have
been able to give amounts ranging from $125–$350
per child per semester. There are still many seminary student families who cannot afford to send their
children to Adventist schools due to a lack of funds
on their part as well as our inability to help enough.
We believe that our vision has been too small. We
serve a big God who is well able to make it possible for
any seminary student family to send their children
to an Adventist school, be it elementary, academy or
university. Our new vision is in harmony with God’s
more-than-abundant provision. Therefore, our goal is
to fund an endowment program that would be sufficient to provide funds for every seminary family to
enroll their children in Adventist education. If you
feel impressed to assist in meeting this goal, please
prayerfully make a generous tax-deductible contribution through the Andrew University Giving website:

Register to be eligible for a one-time tuition scholarship for your child next school year
Watch for a schedule of monthly children’s programming beginning in September
Check out the growing resource center in DSRE
suite with books, games, and other goodies
to enhance family time with your children.
See Teresa Best in the Discipleship and Religious
Education Department for more information.

Other Services Offered by First the Blade
We pray that when you finish here, your children
will be even more dedicated, Seventh-day Adventist, Christian disciples of Jesus Christ than
they are right now.

The creative energy of seminary and social work
Check out firsttheblade.com for local events,
family-timeis
resources,
and more.
students
greatly
appreciated as
they
design
proEnrollment
packets
for elementary school
also
available upon request.
grams that are helpful to seminary student families.
We survey families to discover some of their real needs
and below are some of the services we have found that
resonate with them.
(1) Parents’ Night Out: Students are very busy with
classes, reading, papers and other projects. Most
of them also must work to provide for their family’s needs. Often they are too busy to spend enough
time nurturing their relationship with one another.
Therefore, First the Blade plans nights where we provide organized childcare experiences while parents
enjoy time with one another. These have been greatly
appreciated breaks for parents.
(2) Family Visitation: Social work students often take
the lead in visiting seminary families to provide counseling, support and prayer. Often they find that student
families are unaware of resources in the community
to help with food, clothing, furniture, homeschool
connections and also much-needed social services.
Sometimes children have special needs that can be
helped by First the Blade staff. First the Blade, in cooperation with Andrews University, has produced a list of
community resources that we give to families.
(3) Family Connections: Events are planned to help
seminary student families connect with other families.
By carefully listening to students, we have discovered
that many families coming from other parts of the
world experience loneliness and disconnection. Due
to visa constraints, spouses of seminary students are
unable to become employed. If they have children, they
are home all day alone with them while the seminary
student is busy with studies. This gives the spouse

little opportunity to make connections that would
make life here more enriching. Therefore, First the
Blade is supporting a new initiative to orient not only
seminary students but also their spouses at the beginning of the semester. We also try to connect families
with other families who can watch each other’s children in a cooperative childcare venture. At many of the
events planned by First the Blade, a spiritual educational element is included for the parents. Often the
topic relates to the family.
(4) Random Acts of Kindness: A new project being
initiated by the First the Blade team involves recognizing that everyone needs to be treated kindly. When a
person does a good deed, it feels good to be recognized
even though that is not the motivation for being loving.
However, when a person is recognized randomly, just
because they are, something special happens in the
heart that draws that person closer to God. That is the
purpose of this initiative.
(5) Children’s Book: The newest venture for First
the Blade is the production of a children’s book called
“Jesus Really Loves Me Because…” This book will be
written by the children of seminary students and their
parents. It will be an actual publication and each child
will be recognized as a real author. They will be able to
sell their books. Some of the proceeds will come to First
the Blade. This is a very exciting new venture brought to
us by seminary alumnus Latoya Hazell-Alcide.
Students who are interested in being a part of this cutting-edge ministry
or who want to do their AMD with us should contact David Sedlacek at
sedlacek@andrews.edu. Please also contact him to apply for scholarship funds
for seminary student children. To learn more about First the Blade,
visit our webpage at: andrews.edu/sem/firsttheblade.

David Sedlacek is a professor of family ministry
and discipleship. He received his master's and
doctorate in social work from Case Western
Reserve University in Cleveland, Ohio. He has
worked in both public and private settings as
a clinician, researcher, teacher, pastor and
administrator. He has worked extensively in
the areas of addiction, abuse, relationships,
marriage and family. He is a certified family life
educator, licensed clinical social worker and currently is chair of
the Department of Discipleship & Lifespan Education.

Seminary students not shy about
sharing Christ in a communist
country engulfed in chaos.

To learn more about the Care for Cuba study tour,
visit: careforcuba.org
or
email: mdivstudytour@andrews.edu

Out of Chaos…
Creative evangelism
sparks hope in Cuba

Since 2013, Care for Cuba has provided food and
clothing for families and equipped hundreds of
church leaders in Cuba with ministry tools and
resources. The annual study tour for the Master of
Divinity program has brought 200 MDiv students to
the country for evangelistic campaigns where nearly
2,000 new believers have been baptized. In 2020,
travel was closed for the pandemic right before the
group was ready to depart. It has been two long
years, but seminarians have finally returned to Cuba,
ministering to the needs of communities who are
facing more crises than ever before. Appropriately
enough, the theme of the evangelistic meetings was
“Hope Amidst Chaos.”
During the 2022 spring break, 20 MDiv students
and three faculty members went to Cuba to preach
and to serve. Though the tour had many challenges,
there were amazing blessings and miracles throughout. Students returned with a fire for evangelism,
struck by the passion and perseverance of the people
there, whose faith was abundant despite the scarcities they faced.
Internal political conflict, the intensity of the war
in Ukraine, and the global COVID-19 pandemic were
all factors that created obstacles for the trip this year.
More than ever before, the enemy tried to sabotage
what God wanted to accomplish. Again and again,
however, the Lord provided. Religious visas were denied
to the group, but they were still able to preach and do
creative evangelism ministry. Immigration officers confronted the conference leaders, threatening to evict the
group from lodging at the Cuban Adventist Seminary.
Yet the Lord intervened, allowing everyone to stay in
the seminary for the full time.
The students took courage in the words of Acts 18:9–
10—“Do not be afraid; keep on speaking, do not be silent.
For I am with you, and no one is going to attack and harm
you, because I have many people in this city.”
Nightly evangelistic meetings were held in three
different venues, with seminarians preaching to a full
house each night. During the days, the students had a

chance to go door-to-door with Cuban Bible workers,
praying with people in their homes and in the street.
The group heard the testimonies of fellow Adventists
whose lives are being changed by their convictions.
The group also brought suitcases full of donated goods
to share with church leaders and members in need.

Creative Evangelism
As part of the requirements for the class, students
preparing for the trip are asked to come up with creative evangelistic ideas that can be implemented both
in their communities in the U.S. and in Cuba. These
innovative methods provide friendly services that
can open doors for relationships with the community,
especially during post-pandemic days. Over the past
few trips, seminarians have organized various opportunities for creative outreach. One group organized
a health fair that tested vitals and offered counsel
for wellness. Another team collaborated with the
homeless ministry of a local church, offering haircuts,
literature, and more. Other students rented a local bus
route for a day, offering free fares to those commuting
and telling them about the evening meetings. Another
group worked with a local church to make a large supply of soup to be delivered door-to-door. One woman
was very grateful, stating that she wouldn’t have had a
meal that day if it wasn’t for the soup.
Another group did haircuts both in the Berrien
Springs area and in Cuba. This proved to be an effective outreach, as people flocked to receive their free
haircuts. In Cuba, there was a line of people waiting for
their cut while seminarians handed out copies of Steps
to Christ, which some started to read while in line.
Another group went on a cold night to serve hot chocolate in St Joseph, Michigan, and connect with people.
Creative evangelism directly meets the needs of
the community while paving the way for others to
come to Jesus. Students are excited and committed
to go back to their communities and do the same.
– L. Fernando Ortiz, DMin, MDiv Program Director,
Care for Cuba Director/Founder
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Black Student Association of the Seminary (BSAS) 2022–23

PRESIDENT
Daniel Charles

COVICE-PRESIDENT
Natasha Richards

COVICE-PRESIDENT
Tafadzwa
Makuvrie

CO-SPIRITUAL
COORDINATOR
Devonte Gilchrist

CO-SPIRITUAL
COORDINATOR
Michael Owusu

TREASURER &
INTERNATIONAL
COORDINATOR
Stephen Anokye

COCOMMUNICATIONS
COORDINATOR
Thorly James

COCOMMUNICATIONS
COORDINATOR
Nehemie Verdier

Seminary Chaplaincy Club (CC) 2022–23

PRESIDENT
Kay
Lawrence

VICE PRESIDENT
Rothschird
Dangervil

SECRETARY
Nehemie
Verdier

TREASURER
Jaude
Barboza

SPIRITUAL
COORDINATOR
Jonanette
Belizaire
Deverson

SPONSOR
Anna Galeniece

ADVISOR
Hyveth Williams

Seminary Korean Club (SKC) 2022-23
Women’s Clergy Network (WCN) 2022–23 auwomensclergy@gmail.com
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PRESIDENT
Yasmina
Herinirina

VICE PRESIDENT
Sonja Cartwright

COMMUNICATIONS
DIRECTOR
Christine Narvaez

SOCIAL
COORDINATOR
Jaude Barboza

MENTORING
COORDINATOR
Kimberly Watkins

TREASURER
Lalramliani Ralte

CHAPLAIN
Nadeige
Mars-François

ADVISOR
Esther Knott

Seventh-day Adventist Theological Seminary

PRESIDENT
Chulsoon
Kwon

VICE PRESIDENT
INTERNAL
Jungkyu Park

VICE PRESIDENT
EXTERNAL
Sunghun Choi

TREASURER
Eunsoo Kim

SECRETARY
Sungjin Kim

VICE SECRETARY
Soomin Kim

ADVISOR
Richard Choi
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Seminary Hispanic Club (SHC) 2022–23 seminaryhispanic@andrews.edu

Seminary Student Forum (SSF) 2022–23

“The Faith Effect: Faithful to God. Faithful to the Call. Faithful to Each Other.”

Co-Presidents

PRESIDENT
Josue Cruz-Perez

VICE PRESIDENT
Daniele Spinosa

COMMUNICATIONS
Randy Ramos

Daniel
Fukuda

Coordinate the activities of the Seminary Student Foum
and represent students’ interests to the Seminary
and school administration

Sebastian
Molin

Co-Academic Coordinators

Christopher
Langston

VICE PRESIDENT &
COMMUNICATIONS
Edson Canqui
Valda

SOCIAL ACTIVITIES
Joel Barajas

SECRETARY
Andrew Caban

SPIRITUAL
ACTIVITIES
Yenny Alderete
Villca

ASSISTANT
SOCIAL ACTIVITIES
Isai Ramirez

ASSISTANT
SPIRITUAL
ACTIVITIES
Juan Sanchez
Jimenez

Coordinate convocations, publications, programs,
and activities of an academic nature, in accordance
with the objectives of the SSF team

Donald
Adams

Co-Communication Coordinators
Cindy
Hui

Coordinate between SSF and other student
organizations and disseminate essential
information regarding activities and programs

Isai
Ramirez

Co-International Coordinators

Gustavo
Almeida

Represent the special needs and sensitivities of
the international community within the Seminary

Lemuel
Sapian

C0-Spiritual Coordinators
ASSISTANT
OUTREACH
COORDINTOR
Jose Sanchez

CO-SPONSOR
Jose Muñoz

SPONSOR
Fernando Ortiz

CO-SPONSOR &
TREASURER
Keila Diaz

Gordon
Lindsay

Coordinate all religious convocations,
programs and activities, in accordance
with the objectives of the SSF team

Ludlow
Rowe

Disburses, accounts for, and informs necessary
groups regarding SSF funds and takes
responsibility for the task of fund-raising

Ilia
Peno

Co-Treasurers

Mauro
Barbosa

Co-Secretaries

David
Werner

Foluke
Arthurton

Assist the presidents, stand in place of presidents
Kayla
in their absence, serve as recorders and custodians
of all information vital to the organization, keep records Goodman
of all SSF events planned or associated with, and ensures SSF
Officer pictures are in the Andrews University Cardinal Yearbook

Health Coordinator

Coordinate and initiate all health programs and activities, in accordance with the objectives of the SSF team

Jeremi
Powell

Sponsor:
Joseph Kidder
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Notice the response of God to these lying prophets,
14:15–16 …

FINDING THE TRUTH IN A
POST-TRUTH WORLD
by Kenley Hall

Jeremiah 14 begins with a dire message for those
living in Jerusalem during the reign of King Jehoiakim
(609–598 BC):
This is the word of the Lord that came to Jeremiah concerning the drought: “Judah mourns, her cities languish;
they wail for the land, and a cry goes up from Jerusalem.
The nobles send their servants for water; they go to the
cisterns but find no water. They return with their jars
unfilled; dismayed and despairing, they cover their heads.
The ground is cracked because there is no rain in the
land; the farmers are dismayed and cover their heads.
Even the doe in the field deserts her newborn fawn because there is no grass. Wild donkeys stand on the barren
heights and pant like jackals; their eyes fail for lack of
food.” Jeremiah 14:1–6 (NIV)
Jeremiah’s stark message was not one people wanted to hear. He was foretelling a coming drought that
would devastate the land and its populace. Intuitively,
all who heard his message sensed the truth of what he
was saying. It was unusually dry for this time of year
and the water levels in their cisterns were abnormally
low. Yet, the last thing they wanted to believe was that
this was a prelude to lingering drought and famine.
The people much preferred the message of the
alt-prophets. Jeremiah references these prophets in
Jeremiah 14:13 …
But I said, “Alas, Sovereign Lord! The prophets keep telling them, ‘You will not see the sword or suffer famine.
Indeed, I will give you lasting peace in this place.’”
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Unlike the unpopular truth that Jeremiah shared,
these unnamed prophets spoke that which the people
wanted to hear and believe. They told the people they
could not trust mainstream prophets like Jeremiah to
tell them the truth. They declared that what Jeremiah
offered was fake news. These alt-prophets claimed
they were the only ones that people could trust. “Don’t
believe what you hear or see, just listen to what we
say.” They assured them that the drought, if it was even
real at all, would be temporary—it was all just going to
disappear, and that peace and prosperity was coming
their way.
They assured the people there was nothing they
needed to concern themselves with. “Go on and drink
from the cisterns and water your crops. There is no reason to worry.” Perhaps the most egregious thing about
these false prophets is revealed in verse 14 …

“Therefore this is what the Lord says about the prophets
who are prophesying in my name: I did not send them, yet
they are saying, ‘No sword or famine will touch this land.’
Those same prophets will perish by sword and famine.
And the people they are prophesying to will be thrown
out into the streets of Jerusalem because of the famine
and sword. There will be no one to bury them, their wives,
their sons and their daughters. I will pour out on them the
calamity they deserve.”
Their post-truth message to the people of Jerusalem
would have a devastating effect on the alt-prophets
and those who followed them. They both would face
consequences for telling a lie and embracing the lie.
God holds those in positions of authority accountable
for their trafficking in disinformation, misinformation,
and conspiracy theories. However, He does not excuse
those who follow their deceptions. God holds people
accountable for those they choose to listen to, what they
choose to believe, and those they choose to follow.
Jeremiah 14 speaks a prophetic word into the realities of life in the 21st-century. Today’s world is perhaps

best summed up in the Oxford English Dictionary’s 2016
Word of the Year entry: post-truth. Post-truth is an
adjective “relating to circumstances in which people
respond more to feelings and personal beliefs than to
[objective] facts. In this emerging era of post-truth politics and social discourse it’s easy to cherry-pick data
and reach any conclusion you like.”1
In the post-truth world that has emerged over the
last six years, truth has been replaced by propaganda,
doctored videos, disinformation, and misinformation
often cobbled together into sensationalistic conspiracy
theories. A conspiracy theory is defined as: “A theory
that rejects the standard explanation of an event or
a set of circumstances and instead credits a sinister
covert group or organization of carrying out a secret
plot.”2 Tragically, much of the disinformation, misinformation, and conspiracy theories that are trending are
promoted by those in high positions of authority both
in government and in the church and often heavily
embraced and promoted by Christians.
Seventh-day Adventist church members seem to be
predisposed to embrace conspiracy theories. Perhaps
this predisposition is a result of the way the church approaches apocalyptic literature. Daniel and Revelation
are filled with symbols and images that point toward

Then the Lord said to me, “The prophets are prophesying
lies in my name. I have not sent them or appointed them
or spoken to them. They are prophesying to you false visions, divinations, idolatries, and the delusions of their
own minds.”
They are not giving the people alternative facts
because they believe what they are saying. They know
their alt-facts are not true and yet they peddle them
to the people anyway, because they want to draw the
people to them by telling them what they want to hear.
However, the problem with creating a post-truth world
by trafficking in disinformation, misinformation, or in
alt-facts is the consequences that leads to.

“Post-truth,” Oxford Learner’s Dictionaries, accessed June 29, 2022, https://www.oxfordlearnersdictionaries.com/us/
definition/english/post-truth
1

2

“Conspiracy Theory,” Dictionary.com, accessed on June 30, 2022, https://www.dictionary.com/browse/conspiracy-theory
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Becoming consumed
with the latest
conspiracy theory
may pander to our
baser desire
to feel like a
unique insider.
certain nations, kingdoms, political powers, and religious institutions. It is easy to become obsessed with
all this coded language, driven by a desire to know a
special secret that not everyone knows. Research done
by Latian et al “determined that a person’s desire to
feel unique fosters their belief in conspiracy theories.
People who believe more in conspiracy theories think
they hold scarce information that other people do not
have, representing a way to feel unique.”3
The correlation between a person’s desire for
uniqueness and their belief in conspiracy theories is
why William McCall argues that: “At best, conspiracy
theories are a waste of time. At worst, they pander to
the basest elements of human nature.”4
In a church I pastored, one of my church members
came up to me one day and with pride told me they
had spent 90 hours studying Mariology. He believed
that Mariology was going to be the last-day deception
and he wanted to be able to expose it. He thought that
the 90 hours were well spent because they had given
him secret knowledge not available to others and it was
exciting to be one of the insiders.
However, biblically, the mystery to be consumed
with is not Mariology, or the Illuminati, or the pandemic, or the election steal or Jesuits, or QAnon. The
mystery to be consumed with is the mystery found in
Colossians 1:26–27:

“… the mystery that has been kept hidden for ages and
generations, but is now disclosed to the Lord’s people. To
them, God has chosen to make known among the Gentiles
the glorious riches of this mystery, which is Christ in you,
the hope of glory.”
Ellen White encourages daily contemplation on the
mystery of Jesus, particularly the closing scenes of His life:
“It would be well for us to spend a thoughtful hour each
day in contemplation of the life of Christ. We should take
it point by point, and let the imagination grasp each
scene, especially the closing ones. As we thus dwell upon
His great sacrifice for us, our confidence in Him will be
more constant, our love will be quickened, and we shall be
more deeply imbued with His spirit. If we would be saved
at last, we must learn the lesson of penitence and humiliation at the foot of the cross.” 5
In a post-truth world, there are not 90 hours or even
90 seconds to waste listening to propaganda, chasing
after conspiracy theories, and watching and sharing
doctored videos, disinformation or misinformation.
Instead, there is the need to spend, at minimum, a
thoughtful hour each day fixing our eyes on Jesus, who
is the Way, is the Truth, and is the Life. Becoming consumed with the latest conspiracy theory may pander to
our baser desire to feel like a unique insider. Being consumed with Jesus will increase our confidence in Him,
quicken our love, and more deeply imbue us with His
spirit. The key to living in a post-truth world is living in
the presence of the One who is TRUTH.

Kenley Hall, Director of Homiletics, Youth/
Young Adult Ministry & pastor of One Place.

3
Anthony Lantian, Dominique Muller, Cécile Nurra, and Karen Douglas “'I Know Things They Don’t Know!' The Role of Need
for Uniqueness in Belief in Conspiracy,” Published Online: July 10, 2017, accessed June 30, 2022, https://econtent.hogrefe.
com/doi/10.1027/1864-9335/a000306

William McCall, “The Hidden Danger of Conspiracy Theories,” Liberty Magazine (March/April 2010), accessed June 30, 2022,
https://www.libertymagazine.org/article/the-hidden-danger-of-conspiracy-theories
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THE AMERICAN
VIRUS
— RACISM —
AND GOD’S
VACCINE
by Trevor O’Reggio

America is infected with a virus more deadly
than COVID-19, the virus of racism. This deadly
virus has infected and infiltrated every aspect of
American life. It cannot be treated with a vaccine
and, while COVID-19 may eventually disappear,
racism will remain with us. The sad tragedy is that
we have grown so accustomed to it, especially for
those who benefit from it, we have no desire to get
rid of it. A short excursion through American history will remind us that recent events have historical roots.
When the first group of Africans landed in
Jamestown, Virginia, in 1619, they had no idea
that their descendants would endure 244 years of
brutal slavery and that even after emancipation,
they would continue to be treated as second-class
citizens. Initially, these early Africans worked
alongside Irish indentured laborers. When it became apparent to the ruling elite that the African
laborers and Irish indentured workers could form
an alliance that would benefit them both, they
changed the laws to make a distinction between
both groups. After Nathan Beacon’s Rebellion, this
distinction moved the colony away from indentured
labor to Black slavery. Thus began the genesis
of racial slavery in the American colonies. From
then on, Blackness was identified with slavery.
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This institution was now race-based. Since many of
the slave-holding colonists were professed Christians,
they now attempted to justify their brutal treatment of
their fellow humans from their sacred text, the Bible.
These two-faced hypocrites mined the biblical text to
find support for their horrendous practices. Twisting
and misrepresenting the Bible, they offered what they
considered biblical support for slavery in an attempt
to assuage their guilty consciences. It was not uncommon for these self-righteous hypocrites to rape, abuse,
torture, and even kill their slaves, then go on to their
churches to worship their White God. In the minds of
these so-called Christians, Blacks were not fully humans, which made it easier to denigrate and degrade
them. Classified with the master’s property, they were
treated as such. Their value was only in the labor they
could render.
Slavery has been part of most human societies, but
in America it took on a particularly virulent character.
There was a deliberate and conscious effort to dehumanize and debase the slave. While the institution of
slavery was bad enough, it was the philosophy that undergirded it that was even more demonic. Many taught
that Blacks were created to be slaves or to do any servile work, so even if at some future time when slavery
would be abolished, Blacks would never be considered
on par with Whites.
White colonists fought the American Revolutionary
War ostensibly for freedom. But freedom for who? They
complained about British oppression and their lack
of representation. Once they acquired their freedom,
they now used it to keep others in bondage. Some of
them recognized the obvious contradiction, but the
majority of them held fast to this peculiar institution, because it was not simply a labor system, but
a way of life. In 1790, the Congress passed the first
Naturalization Act to determine who could qualify to be
an American citizen. Among the qualifications was skin
color—Whiteness. Yes, one had to be White to qualify
for American citizenship. So, let’s be clear about one
thing, the Founders of the American Republic set about
establishing a White nation. Almost every subsequent
law concerning immigration was meant to favor White
immigrants from Europe. This is how our nation began;
it was organized primarily to benefit Whites. Some
argue that the system is broken because it is not benefiting the non-White population. No, it’s not broken; it
is working exactly as it was designed.
When the Civil War ended, over four million Black
slaves were now “free” after rendering over 244
years of unfree labor, (I wonder how much that is in
22

Seventh-day Adventist Theological Seminary

dollars—trillions, billions, maybe). The newly freed
slaves received little help and after around 12 years
of measly support from the Federal government, they
were abandoned to the ire and cruelty of the recently
defeated Confederates, who went about stripping
Blacks of virtually all their civil rights, even though
laws were on the books to secure those rights. Not only
were their rights taken away, but they were now subjected to widespread terrorism from individual and
government actors. Laws were passed restricting their
movement, they were re-enslaved through the prison
work system, they were forced into debt peonage on the
former slave plantations, they were denied access to
capital, they were incarcerated for the mildest offenses,
their votes were taken away, they could not testify in
court against a White person, they were lynched in
large numbers, many times on the flimsiest of evidence, and the White perpetrators invariably escaped
justice. Blacks were denied jobs, education, and decent
housing. Subjected to innumerable humiliations, they

...there is a record
in heaven and one day

justice will
triumph.

were segregated and discriminated against. The evils
perpetrated against them are too numerous to list. But
there is a record in heaven and one day justice will
triumph. There was visceral hatred, especially in the
South, against Blacks; they were called apes and were
told they had no history, culture, or past to be proud of.
The Civil War ended, but the underlying philosophy about Blacks actually flourished and shaped the
thinking, culture, customs, and practices of America.
White supremacy, which was part of the colonies from
their inception, was a virus that was now part of the
American body politic. It could no longer be distinguished from the American DNA. It affected every
aspect of American life. Policing, which began in
America as slave patrols hunting down runaway slaves,
was a vital part of reinforcing White supremacy. The
police enforced the laws, even if they were blatantly
racist, and the police force became the public face of
an inherently racist order. How, then, can you account

for the huge disparity of Blacks in the prison system?
The police were also supported by a judicial system,
judges and prosecutors all working together in a system that was and remains inherently racist and biased
against Blacks. This brings us to the recent events of
police brutality, especially against Blacks. The record
is replete with numerous cases. The invention of cell
phones with cameras is only now bringing to light
what has been going on for decades. Without the cell
phone videos of that police officer putting his knee on
the neck of George Floyd, nothing would have come of
that case. George Floyd’s death would have been written up as just another Black criminal resisting arrest.
The knee of the police officer on George Floyd’s neck
is emblematic of America’s knee on the neck of Blacks
throughout American history. It is a graphic illustration
of the sufferings of Blacks living under a racist socioeconomic order set up to disenfranchise and marginalize them.
Is there hope for a cure for his virus of racism?
Humanly, I am pessimistic. Racism will not go away.

What must Blacks do in order to strengthen their immune system against it, and learn how to live with
it? Work hard, study diligently, learn, succeed, pray,
vote, fight injustice wherever one encounters it, march
against it, write against it, preach against it, call it out
wherever you see it, change the laws, become police officers, go to Congress, form alliances with like-minded
people, love each other, support each other, be a father
to the fatherless, a mother to the motherless, mentor
the young, learn your history, build businesses, invest
in your communities, become judges, lawyers, governors, teachers, doctors. Determine in your mind that
you will leave the world a better place than when you
arrived. Live a life worthy of emulation. Do these and
a million other things that will make America a place
where, in spite of the presence of the virus of racism,
Blacks will not only survive but thrive.
We must fight for social justice and recognize that
we have a great ally, our Heavenly Father, who has
called us to be ambassadors of justice. The words justice and righteousness are the same in the Bible. A call

to justice is also a call to righteousness. As long as
injustice reigns in our land, where the marginalized
and the disenfranchised experience the brunt of
injustice, God’s people cannot remain silent. Some
Christians argue that we should not get involved in
politics, but only preach the gospel. But I reject that
false dichotomy. The pain of injustice is real for the
victims who have suffered from mass incarceration,
high unemployment, terrible schools, violent neighborhoods, brutality from police officers, neglected
communities, drug addiction, gang infestation,
inadequate housing. It is easy to blame the victims
for their misery, as America has done so often, and
wonder why they can’t pull themselves up by their
bootstraps. Those who make this judgment very
rarely understand what the poor are going through.
Like the unjust judge in the parable of Jesus in Luke
18:1–8, they blind their eyes and deafen their ears
to the pleas of the poor, like the widow in the story.
But like this persistent widow, we must not give up
and give in. We must protest the problem persistently, which may involve marches, boycotts, and
a thousand ways to confront it, but we must never
become comfortable and complacent in the face of
injustice. No justice, no peace. Do not relent, break
the inertia, tear up the apathy. Evil will never go quietly; it sometimes must be ripped up and uprooted.
This requires time, energy, effort, and resources.
The widow in our story was relentless and tenacious. Recruit others to join in this fight. While the
coming of Jesus brings an ultimate end to injustice,
allow yourself right now to be used by God as an
agent in His hand to begin the process of establishing God’s kingdom on earth. ‘’Let justice roll down
like waters and righteousness like an overflowing
stream.” Amos 5:24 ESV. God’s Word is the ultimate
vaccine, the antidote for the virus of racism.

Trevor O’Reggio is professor of church
history and chair of the Department of
Church History.

Evil will
never go
quietly...

GOD’S BLAZING GRACE
By Jiří Moskala

Probably all Christians know the song titled “Amazing
Grace,” which explains that divine grace is amazing
because God is able to save broken, sinful people, especially “a wretch like me.” Bible scholars and theologians describe God’s grace as “blazing, extraordinaire,
intense, living, surprising, astonishing, glorious, sacrificial, working, redemptive, or blistering.” Bonhoeffer
speaks about “costly” grace in contrast to “cheap” grace
that does not demand authentic obedience in following Jesus (Bonhoeffer, 1995). These different adjectives
characterize God’s precious gift to humanity from various angles but do not do justice to the complexity and
depth of this priceless commodity because no one term
can adequately express its profound meaning.
The word “grace” is very rich with different nuances
and connotations because God’s grace is a pregnant
term with a vast array of meanings. The apostle Paul
speaks about “the immeasurable riches of his grace”
(ESV, NAB, NRS, RSV) expressed in God’s kindness
toward humans (Ephesians 2:7). Translators render the
Greek expression hyperballon (a present particle of the
1
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verb hyperballo), translated above as “immeasurable,”
in a variety of ways. God’s goodness is demonstrated
toward us by “the exceeding riches of His grace” (KJV,
NKJV, ASV, YLT), “the greatness of his grace” (CEB),
“the surpassing riches of His grace” (NAS), “the incomparable riches of his grace” (NIV), or “the incredible
wealth of his grace” (NLT).1
During His earthly ministry, Christ was the embodiment of God’s grace (John 1:14, 17). The Holy Spirit is
“the Dispenser of divine grace” for He is called “the
Spirit of grace” (Zechariah 12:10; Hebrews 10:29) since
it is He who “takes the ‘grace of Christ’ and confers it
on us” (Berkhof, 1979, p. 426). It is significant that the
term grace occurs in the Bible for the first time in the
biblical account of the Flood. In this story, it is described
that Noah found grace in God’s eyes (Genesis 6:8) in the
midst of God’s judgment upon the sinful world.
The term grace (Hebrew chen, signifying “favor,
kindness, charity, elegance, acceptance, benevolent
action, goodness, charm, beauty, loveliness”) is derived
from the root chanan, “to have mercy, be gracious,

Biblical texts are quoted from the NIV unless indicated otherwise.
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graciously provide, take pity on, show compassion, long
for, inclined towards, or stoop in kindness to another
person.” The equivalent to chen is the Greek term charis. Grace is God’s unmerited gift or favor, and it is an
expression of His love toward humanity. Gruden (2020)
defines it as “God’s goodness toward those who deserve
only punishment” (p. 239) because they are sinners.
Berkhof (1979) explains: “It is God’s free, sovereign, undeserved favour or love to man, in his state of sin and
guilt, which manifests itself in the forgiveness of sin
and deliverance from its penalty” (p. 427). God gives
grace to humans even though they do not deserve it.
His kindness is shown to all people.
God’s grace is always surprising and shocking,
and it disturbs and may even offend some people.
Confrontation with God’s favor humiliates because we
want things we deserve and work for. Accepted grace
takes our breath away, and we stand before the God of
grace (1 Peter 5:10) in awe for His grace is always given
in abundance. Paul explains that “where sin increased,
grace abounded all the more” (Romans 5:20 ESV).
There is only one grace of God, but it has many functions and flavors. God loves everyone without exception (John 3:16; Romans 5:8), died for all (Titus 2:11),
and wants to save all (1 Timothy 2:3–4). He freely gives
people whatever is needed. The common or universal
grace is a description of God’s beneficence to all, and
it may lead people to salvation when they accept God’s
goodness and benevolence. Common grace sustains life
in general and needs to be differentiated from special
grace (Berkhof, 1979, p. 435). Let us unlock the wealth
of divine grace with its multifaceted roles.
How does grace work in our lives?
1. God cares for the physical life of our world and
its inhabitants by universal or common grace.
God’s love is universal for He is good to everyone:
“The LORD is good to all, and his mercy is over
all that he has made” (Psalm 145:9 ESV). Jesus
confirms that God provides, in His generosity, the
basic blessings of life to everyone even though
they are wicked (Matthew 5:45–48). Daniel said to
Belshazzar: “You did not honor the God who holds
in his hand your life and all your ways” (Daniel
5:23). The apostle Paul underlines that our breath
and movement is in God’s hands (Acts 17:25, 28).
God shows His mercy and gives gifts to all people,
not only to believers. Each person experiences
basic blessings that come from God (James 1:17).
There are many natural graces of God: we can
2
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breathe, see, hear, smell, taste, touch, move, think,
speak, feel, write, communicate, remember, love,
create, reproduce, receive sunshine or rain, etc.
God gives all of these and much more freely, even
though humanity is sinful and in an antagonistic
or indifferent attitude toward Him. Theologians
have recognized different aspects of common
grace besides sustaining conditions for humanity’s
physical life, like God restraining His wrath, limiting evil, illuminating people with truth, goodness,
and power (Psalm 117:1–2; John 1:9; Romans
1:19–21). Murray (1977) describes common grace
as “every favor of whatever kind or degree, falling
short of salvation, which this undeserving and sincursed world enjoys at the hand of God” (p. 96).2
However, when one does not reflect about
physical but spiritual existence, we need to move
beyond God’s beneficence, and sharply realize that
without God and a conversion experience, “we are
dead in our transgressions and sin” (Ephesians
2:1–3). How can we be resurrected to life and live a
spiritually abundant life (John 10:10)? This is possible only because of God’s special intervention on
our behalf. The apostle Paul uses the divine “but”
to contrast the change: “But because of his great
love for us, God, who is rich in mercy, made us
alive with Christ even when we were dead in transgressions—it is by grace you have been saved”
(Ephesians 2:4–5). We become alive only when we
accept Jesus as our Lord and Savior. This divine
“but” changes everything and gives the bright
future perspective of eternal life.
The question poses itself: How does it occur,
because we know that a dead person is not sensitive to any of God’s promptings? The answer is
connected to God’s grace in collaboration with
the work of the Holy Spirit and His Word (Ezekiel
36:26–27; 37:11–14; John 1:13; 3:5; 16:7–11;
1 Peter 1:23). Let us unfold this process by discerning the beauty and power of grace.
2. Prevenient grace is a grace that comes before
salvation and enables a spiritually dead person to
hear God’s voice, be awakened, and respond positively to God’s call of love. What we cannot do for
ourselves, God does for us gratis. He is in search
of humanity, always taking the first step in initiating our relationship with Him. His question in the
Garden of Eden resonates still today: “Where are
you?” (Genesis 3:9). Jesus states: “And I, when I am

On common grace, see especially, Berkhof, pp. 432–446; and Gruden, pp. 803–815.
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lifted up from the earth, will draw all people to myself” (John 12:32 ESV). He is “the true light, which
gives light to everyone” (John 1:9 ESV). God always
makes the initial move. He is the source of all good
things in our life, the summum bonum (Psalms
92:15; 115:3; 135:6; James 1:17), and leads us to
respond properly to His desire to save everyone
(Genesis 3:9; Romans 5:8; 1 Timothy 2:4; Titus
2:11; 2 Peter 3:9).
Prevenient grace (i.e., initial or enabling or
awakening grace; the English word prevenient is
derived from the Latin praevenire, meaning “come
before, preceding, anticipating, expectant”) influences our heart and mind, and strengthens our
will to respond positively to His gentle call to return to Him, to repent when His Word is preached
to us (Isaiah 45:22; Joel 2:12–13; Mark 1:15; John
12:32; Acts 2:38; Romans 10:17; Ephesians 2:1–5;
1 Thessalonians 2:13). Paul explains it in a most
eloquent way: “For it is God who works in you,
both to will and to work for his good pleasure”
(Philippians 2:13 ESV). The whole of heaven is in
collaboration to help humans find the right path to
salvation. God sends holy angels to serve people to
receive salvation (Hebrews 1:14). God’s grace grips
our spiritual life.
Prevenient grace is God’s initial step, reaching
each person with an invitation to respond to His
offer of salvation, to be called out of sin to eternal life in Christ (1 Peter 2:9–10). It is a universal
benefit of the atoning ministry of Jesus. In this
sense, all “common grace is a subset of prevenient
grace” (Reeve, 2018, p. 280). God does everything possible to bring people to Himself (Isaiah
45:22; 1 Timothy 2:4). God gives us the ability to
respond to His call of mercy to receive His grace.
However, people can harden their hearts and refuse to accept the gift of salvation (Hebrews 6:4–6;
10:26–27, 29; see also the second paragraph in the
Conclusion).
Knight (2018) rightly stresses that “most people
have confused free will with free grace” (p. 288).
Without Christ, we are not only dead but also
slaves to sin and unable to follow God. However,
with the preaching of the Gospel comes power
to every person to respond to the words of salvation (John 5:24; Romans 10:17; Hebrews 4:12; 1
Peter 1:23). Our will is enabled to be free to react
and decide positively or negatively to God’s prevenient grace. Sinners do not have free will without
prevenient grace. Reeve rightly explains: “With

the God-empowered choice restored through
prevenient grace, the sinner’s role in salvation is
to allow or reject the gracious gifts of God’s saving operations on behalf of each and every sinner,
empowering the saved sinner to will and act in accordance with God’s law in response to God’s love”
(Reeve, 2018, p. 286). Prevenient grace enables
people to accept or discard the gift of salvation in
Christ Jesus. The Holy Spirit awakens our conscience to receive forgiveness streaming from the
cross of Calvary.
3. Saving grace proceeds from embracing prevenient grace, because prevenient grace comes
before saving grace, as was explained above.
Prevenient grace leads people to accept God’s saving or justifying grace after the initial affirmative
reaction when they do not resist or reject it. We
can stubbornly say no to God (Psalm 81:12; Isaiah
48:4; Jeremiah 5:23; 7:24). This is why every person is encouraged: “Today if you hear His voice,
do not harden your hearts” (Hebrews 3:7–8; 3:15;
4:7; cf. Psalm 95:8; Proverbs 28:14; Ephesian 4:18,
30). Repentance is not our work; it is the result of
opening our heart to God and changing our mind
and thinking under the influence of His Spirit and
Word. God awakens the heart but never forces
anyone to open their hearts to Him. Jesus proclaimed: “Behold, I stand at the door and knock. If
anyone hears my voice and opens the door, I will
come in to him and eat with him, and he with me”
(Revelation 3:20 ESV). The Greek word anothen
in Christ’s phrase “unless one is born again he
cannot see the kingdom of God” (John 3:3 ESV),
means “again” or “from above” (see John 3:3–8).
This theological concept is further expanded in
John 1:12; Romans 12:1–2; 2 Thessalonians 2:13.
When we accept God’s Word and do not resist
His Holy Spirit, then new life, spiritual revival,
occurs within us, and we work and do things for
Christ and others because we are compelled to do
it by His enabling grace, Word, and Spirit (Ezekiel
36:25–28; 37:4–10, 14; Zechariah 4:6; Romans
8:11; James 1:18; 1 Peter 1:23). If we do good
works, we have nothing to boast about (Jeremiah
9:23–24; 1 Corinthians 1:29–31), because God has
already prepared the works in advance in order for
us to walk in them (Ephesians 2:10). Only the Holy
Spirit enables us to be different and act in harmony with His will. Christ is alive today to intercede
for us as the only and all-powerful Intercessor to
save us completely and enable us to do His will
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(Romans 8:34; 12:1–2; 1 Timothy 2:5; Titus 2:11–
14; Hebrews 7:25). Thus, obedience is only possible for the redeemed who are empowered to do so
(Ezekiel 11:19–20; 36:27). Salvific grace is amazing grace because it can save broken people, and it
is blazing grace due to the fact that it springs from
the assurance that Jesus loves everyone. Because
of God’s saving grace repentant sinners are forgiven, saved, healed, liberated, kept, sustained,
and redeemed. They now have good reasons to live
with purpose. The meaning of life unfolds. God
is generous, compassionate, caring, loving, and
intervening on their behalf.
4. Transforming grace changes believers’ lives,
including their thinking, emotions, goals, motivations, desires, imagination, direction, service,
and lifestyle. God’s grace is amazing because
it changes the human heart and behavior. This
sanctifying grace transforms people’s behavior;
if it does not change them, it means that grace is
not so amazing and powerful. What is humanly
impossible, what even atomic energy cannot do,
God can, for He makes believers new creations in
Christ (2 Corinthians 5:14). The fruit of the Holy
Spirit is visible in their behavior (Galatians 5:22).
Paul speaks about this transforming power of God
in Romans 12:1–2 and 2 Corinthians 3:18. Christ’s
followers become loving and lovable, trusting
and trustworthy, changed into God’s image with a
new self (Ephesians 4:22–24; Colossians 3:9–10).
It completely transforms our life, gives new orientations, attitudes, and values. Grace changes
everything by the power of God’s Word and the
Holy Spirit (Ezekiel 36:26–17; Romans 8:4–5, 14;
Colossians 3:1–17; 1 Peter 1:22).
5. Empowering grace equips believers for effective
service and witnessing for God. The Holy Spirit
gives them spiritual gifts to perform God’s work, to
serve and minister to people. Grace is a divine enabling (1 Corinthians 12:4–11, 27–31; Ephesians
4:7–16). The closing benediction in the epistle to
the Hebrews aptly summarizes this truth: “Now
may the God of peace … equip you with everything good that you may do his will, working in
us that which is pleasing in his sight, through
Jesus Christ, to whom be glory forever and ever”
(Hebrews 13:20–21 ESV).
6. Sustaining grace is a power in life which keeps us
in a vital relationship with Christ (1 John 2:24, 27).
Thus, as we stay connected with Christ and persevere in our walk with Him, we constantly grow in
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Christ’s grace and knowledge (2 Peter 3:18). This
invigorating grace gives new strength to endure
the pressures and hardships of life in order to
empower us to be anchored in Christ and provide
vitality and joy to our lives.
7. Triumphant grace is the aspect of divine grace
which works miracles in life and triumphs in
everyday struggles over selfishness, self-centeredness, and enables one to be unselfish and focus
on the needs of others. Grace gives victory over
addictions and overcomes wickedness and evil day
by day (2 Corinthians 3:18) and culminates these
victories in the ultimate triumph by bringing believers to their eternal home (John 14:1–3). What
God started for us, in us, and through us, He will
bring to the final triumph at His Second Coming.
Paul emphatically states: “Being confident of this,
that he who began a good work in you will carry
it on to completion until the day of Christ Jesus
(Philippians 1:6). Grace triumphs over sin, hatred,
and death. Christ is the Victor, so He can keep us
from falling: “To him who is able to keep you from
stumbling and to present you before his glorious
presence without fault and with great joy—to the
only God our Savior be glory, majesty, power and
authority, through Jesus Christ our Lord, before all
ages, now and forevermore! Amen” (Jude 1:24–25).

Conclusion
God’s grace is an all-present, all-comprehensive
Christian experience of our human existence in the
sinful world. Frame (2013) aptly expounds: “Grace appears in the benediction, the blessings of God. The apostolic greetings (Romans. 1:7; 1 Corinthians 1:3, etc.)
and benedictions (Romans 16:20, 24; 1 Corinthians
16:23; and esp. 2 Corinthians 13:14) always emphasize
grace. … So all the blessings of God come to us by God’s
sovereign grace. Without His grace we are nothing. By
grace comes forgiveness of our sins, the power to do
good works, and the ability to serve the people of God”
(p. 246). The message of the book of Revelation begins
and ends with an emphasis on grace (Revelation 1:4;
22:21). Divine grace has different facets: from common grace through prevenient, saving, transforming,
empowering, and sustaining grace to triumphant grace.
We have underlined these seven functions of grace, but
stressed that all these roles belong to God’s one and
unique grace.
From this study, it is evident that the Bible does not
state that it is impossible for the believer to turn away
from or pervert God’s grace (Galatians 1:6; Jude 4).
The biblical teaching does not support the notion of
irresistible grace3 as well as the concept of “once saved
always saved,” because one can choose to reject or fall
from God’s grace (see, e.g., John 3:36; Galatians 5:4;
2 Corinthians 6:1; 2 Timothy 4:10; Hebrews 10:29;
12:15; 2 Peter 1:10; 1 John 2:1–2). God’s grace is not
forced on anyone. The nature of grace is voluntary and
free, one can refuse, deny, and betray it. Believers do
not earn or deserve God’s grace but receive it gratefully.

The bright colors of God’s grace cannot fade and be
exhausted but can be expanded with new dimensions
and actions. The apostle Paul explains the practical results of accepting God’s grace: “For the grace of God has
appeared that offers salvation to all people. It teaches
us to say ‘No’ to ungodliness and worldly passions, and
to live self-controlled, upright and godly lives in this
present age, while we wait for the blessed hope—the appearing of the glory of our great God and Savior, Jesus
Christ” (Titus 2:11–13).
Key biblical texts underline the significance and
benefits of the grace that comes from Jesus Christ:
“For you know the grace of our Lord Jesus Christ, that
though he was rich, yet for your sake he became poor,
so that you through his poverty might become rich”
(2 Corinthians 8:9). Paul exhorts: “May the grace of the
Lord Jesus Christ, and the love of God, and the fellowship of the Holy Spirit be with you all” (2 Corinthians
13:14). The apostle Peter’s declaration should be our
daily experience with God that we may flourish in Him
and go from victory to victory: “But grow in the grace
and knowledge of our Lord and Savior Jesus Christ. To
him be glory both now and forever! Amen” (2 Peter 3:18).

Jiří Moskala is dean of the Seventh-day
Adventist Theological Seminary at
Andrews University.

3
The term “irresistible grace” is a favorite phrase in Calvinism and is part of the TULIP acronym (total depravity;
unconditional election; limited atonement; irresistible grace; and perseverance of the saints). We also do not use the term “sacramental grace” because we do not believe that the Last Supper or baptism is a sacramentum, and we also reject the phrase
“infused grace” because the Lord does not infuse salvific grace into people without them accepting it first. God does nothing in
redeeming people automatically, ex opere operatum, without the humans’ consent. God respects our decisions.
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A Story of

Digital Church Development
and its Implications

P

etr: How did you get introduced to
the concept of online church?

Foye: My background has always
been in traditional church. I spent 20 years in
traditional institutional, attractional and missional churches. About 10 years ago, maybe
a little longer, I was part of the Evangelical
Free Church of America, which had historically been a church planting dynamo. Like the
Southern Baptists and the Presbyterian Church
of America, our church planting initiative really
kind of moved into more of a static situation.
The planting wasn’t as effective as it was
before, so the national office of the Free Church
in Minneapolis asked me to be part of a group
of crazy guys who were doing things a little
differently to talk about church health. So we
got together. The group was called Missional
Architects, and we began to talk about why our
church planting initiatives were not yielding
the same fruit they once did. As I was having
this conversation, it became apparent that it
really wasn’t a church health issue. It was a
discipleship issue.
We were good at getting people together,
having large attractional gatherings on Sunday,
mobilizing people to work in soup kitchens
and other community activities, and teaching people the Scriptures. But in terms of

transformation, there really wasn’t a lot happening there, at least to the degree that we
wanted to see what we saw in the Gospels. So,
after a whole lot of conversations, we decided
that the issue really was we didn’t have a way of
life that we were living out with intentionality.
The Five Stones was born from those conversations. The five stones are kind of a metaphor.
We came up with five key questions that had to
be asked: What are we to do? How are we to do
it? When are we to do it? With whom are we to do
it? And, towards what end?
Our journey really proceeded out of a realized understanding of the kingdom of God: The
irreducible core was to love God, love others,
and make disciples. How were we to do that
through the Holy Spirit’s empowerment? The
reason we weren’t seeing empowerment and
breakthrough in the larger church setting is
because our parents and our kids really weren’t
following Jesus together at home—so church is
family and then family is church.
What does it look like to gather people into
family groups within the larger umbrella of the
church, involving single people and divorced
people, elderly people in our families of origin, as
we live together as mission communities or micro
churches through the week, gathering on Sunday
for catalyzation, encouragement, and preparation
for deployment into the mission field?

As the Natural Church Development (NCD) national partner in
the U.S., I (Petr) train NCD coaches and meet with pastors from
various faith traditions. This is how I met Pastor Foye from the
Conservative Congregational Christian Conference. His inspiring
story came to my attention as we dined together. Pastor Mabio has
been doing research on the topic of digital churches as an Andrews
University doctoral student and so he offered his reflection.

We were great at gathering for events and receiving a wide array of religious goods and services. We
also were trying to give back in our communities,
trying to memorize our Bible doctrine and all of that.
But what does it actually look like to reach pre-Christian people with the gospel in practicable ways? We
were helping our people understand that the mission field is not abroad, it’s at home in our communities, in our neighborhoods, on our streets, etc.
Clergy are great at explaining the Word of God,
but we don’t really do too much with the how-to, we
just tell people to go and do it, and they’re drifting,
wondering what’s going on here. We need to give
people practical ways to actually serve Jesus in the
way in which He called us to do. Before COVID, we
were living that out in our home and with micro
church expressions that were in our home. But I
really didn’t see it affecting the larger church experience very much at all; it was for the people who
really wanted to take Jesus seriously.
When COVID happened, we had to start over
from scratch because we couldn’t do our big gatherings. We couldn’t go to the soup kitchens, we
weren’t gathering in each other’s homes for additional Bible consumption, bellying up to the
Bible buffet, so to speak, with permission to not do
anything with it, and then come back the next week
and get another dose. Right before COVID began,
my wife and I were exposed to Tampa, Florida,
where they had pioneered the micro-church

movement to do the work of the church out in the
community, empowering leaders to be the church.
Sunday gathering was really the launching point
to doing church in the community throughout the
rest of the week. When COVID happened, we had to
shut down our micro- church (i.e., meeting in our
home), with people involved from all over the area.
We were in our fourth generation; my living room
and my kitchen had been overflowing with people
who were hungry to do church differently. It looked
very different than a Sunday morning gathering.
There was a discovery Bible time, where we would
discuss what the Scripture said in real time, as the
Spirit was moving. We spent a lot of time praying
for one another, listening to God. There would be a
place for the gifts of the Spirit to be used, operating
in the prophetic mode. People would be encouraged
and deployed for mission. Meetings would go from
7 to past 10 p.m. and people would continue meeting in the parking lot for 30–45 more [minutes]
because they were so energized at being empowered to share in the dynamic rather than having the
clerical professional do it for them.
But when COVID happened and the microchurch had to put on hold because of the order of
the governor of the state of Florida, we moved it online. And this is part of the story. When we moved it
online, we had to do Facebook Live because that’s
what everybody was doing. Then it became unidirectional and flat once more, in a way which I really

came to despise. It’s just not me anymore. I want to
collaborate. I want to be collegial. I see the kingdom
extend by activating the whole of the priesthood
of believers, not making them dependent on the
clerical professionals; moving beyond a lecture and
a concert model that is so prevalent at a lot of our
functions and gatherings historically.
So, after a few weeks, I told my wife, “I don’t
want to do this anymore.” She said, “Well, what if
we do virtual church?” “You mean like we were
doing? I just told you I don’t want to do it anymore.”
She said, “No, let’s do what we were doing in our
living room, but on a different platform, let’s do it
on Zoom.” So, we looked into virtual church, and
there were only two people doing what I understand virtual church to be. There were a lot of
people out there who had virtual hubs for their
brick and mortar, which were basically platforms
for personalities and performances to gather
money to perpetuate the brick and mortar. That’s
not what I wanted and that’s not what she was talking about. We were talking about doing what was
happening in our living room online, so we could
do life together separately.
That was the phrase the Lord gave us. We do
together, but separately, everything that we do in
church. If we were for embracing a theology of
rootedness and being incarnationally present in
our communities, COVID didn’t allow us to do that.
So we needed to be entrepreneurial and innovative. We moved into the Zoom room, and there were
tons of people who were interested. I didn’t create
a website. I didn’t do any marketing. People heard
that we were doing it and then just showed up.
Dozens and dozens of people were hungry, wanted
community, and it was really good.
Petr: So Mabio, how did it happen to you?
Mabio: Since the beginning of my ministry,
even before completing my seminary training,
I tried to base everything I did in my church life
on biblical principles. I noticed that in the Old
Testament times, the church had a few large
gathering celebrations and some smaller gatherings/convocations on the Sabbath and the festivals
at the beginning of each month. But reading my
Bible, it dawned on me that since the patriarchal
period, church life really happened in homes. I saw
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the same principle being reproduced in the New
Testament church. I always tried to reproduce that
in my churches, the churches I led as an elder, lay
pastor, church planter, or pastor.
Fast-forward some years, I was attending
Andrews University, finishing up my MDiv while
trying to get all the requirements for my PhD
(which I am currently working on)—after having
experienced and helping others to experience
church life in community in what people today call
micro–churches. I was volunteering in a nearby
small church with a core group of 8–10 people
who were studying the Bible together to see how to
bring life back to our congregation. When COVID
hit, we had been meeting for several months and
were gearing toward involving more people in our
movement. Because we were ordered to stay home,
although that brought some disappointment, we
rapidly switched gears to Zoom. We started to do our
Sabbath gatherings there (in addition to our weekly
small group meeting). However, our goal was not only
to reproduce what the church did on Sabbath. We
saw it as an opportunity to inject life back into the
church. We did that by engineering a program that
would leverage the platform resources and allow us
to participate actively in church life and to achieve
a high degree of intimacy as before in our Sabbath
gatherings. People really felt close to each other—
many felt more intimacy that ever before.
Petr: Foye, tell us about the challenges you faced.
Foye: As we introduced some of these tools that
we were doing on Wednesday night, my churchy
people, my traditional people, did not want to be
involved in a contributory way. They didn’t want
to share, they didn’t want to be vulnerable and live
in an atmosphere of mutuality. We told them this
could not continue if they were going to be part of
our community. We have the shared way of life and
values that we need to perpetuate, which require
their participation. In the church, we live out of
one side of our brain where information is processed and doctrine is formulated, and it doesn’t
affect us unless it’s processed through the other
side, where our will is, where our intentionality
and our emotions are.
We decided to utilize some of the methods that
I had already jotted down in The Five Stones—An

Everyday Guide to Following Jesus. We’d listen to
Jesus together. I was teaching evangelicals and
mainline Christians that you can actually hear the
Father’s voice. I have a tool to help people understand from the Scripture. There are 12 different
ways God speaks to us, not just when we’re listening to a sermon, or we’re in a church building, so
that they would open their ears, air would come into
their lungs, and they could hear God for themselves,
and we practiced this together. We did the Discovery
Bible studies rather than having a traditional
Sabbath School. They got a chance to contribute,
and these people would bring things out that I never
would have thought of because it was the words of
God intersecting their lives in real time.
It was laity connecting on a heart level in ways
in which they trusted the other person’s experience, because the paid professional wasn’t delivering. It was beautiful. We had some collective times
of worship. Different people would use their gifts;
some people were more liturgical, and would want
to pray a liturgical prayer. It lasted about 90 minutes
with lots of sharing and contribution. A beautiful and
startling thing emerged in the midst of this which
blew my mind, and that was I had people tell me
time and time again that they felt closer to people
they never met than people they’d gone to church
with for 30 years, who sat in the same pew! Was
it the Spirit of God? Yes, was it teaching from the
Scripture? Yes. But it was [also] the chance to connect on a heart level with one another.
We met together for an Easter celebration in
Myrtle Beach, South Carolina, about six months
into this, maybe eight months, and people showed
up. There were 18 or 20 people. Some of them flew
all the way across the country, others drove from
New England down. These people walked in and it
was as if they were lifelong friends, just hugging,
kissing, telling each other what was happening in
their lives because they’d been worshipping and
connecting online with each other in powerful
ways. It was just a beautiful illustration where I felt
like the Holy Spirit said to me very clearly, “This
is an effective way to do church. This is the kind
of community that you need to develop.” This is
friendship with God.
The statistics are telling. It used to be that the
majority of American males did not have one person that they would call their friend. The statistics

now show that the majority of Americans of both
genders don’t have anyone.
“Spoon feed me” people leave after about six
months. Then there is another significant group.
They leave after about a year and half into it. They
had gone as far as they could, being emotionally
available and transparent, and all the years of their
brokenness and hurts and church hurts just would
not permit them to go any further. They began to
check out. It made me think of the Scripture where
we’ve tasted of the goodness of God and then are
out because we cannot trust God to take us the rest
of the way through our brokenness, in our hurt and
our pain.
The discipleship paradigm and the way of life
that American Evangelicalism has constructed over
the last 100 years is counterproductive to the real
kingdom life that Jesus is calling us to. You have to
be super broken, like people in the recovery community. People who are drug addicts and drunks
and sex addicts, and all that stuff come here where I
live to get whole, and they know how needy they are.
They don’t have anything they can put their trust in.
So, they throw themselves on the mercy of Jesus and
follow Him. I don’t see that desperation in a lot of the
people that I know who claim to follow Jesus.
I see that same Spirit at work in me often as
well, where I want to trust in my education or my
clergy experience instead of realizing how dependent I am! How desperate I am for empowerment,
illumination, and encounters with divine love. The
manna episodes in the Old Testament have become
illustrative to me that the Israelites were encouraged not to collect manna for tomorrow, because it
would spoil. And I think a lot of people are trying to
live off yesterday’s manna. Clergy and elders try to
live off yesterday’s manna.
My friend, Mike Cheryl, said something very profound: “Church is never meant to be large alone.”
You can gather together in larger expressions, but
you can’t gather together in large expressions only.
You will never develop and disciple people and
reach people unless you do this in smaller units
where you get a chance to serve one-on-one.” The
leadership team of the group I am part of is really
concerned about reaching pre-Christian people.
When you get churchy people coming into these
micro groups, they want to perpetuate what they’ve
known in their past; they want to live off yesterday’s
CURRENT, 2022
CURRENT, 2022

33
33

manna, they want to have another life group or care
group or Bible study group or whatever they call it,
and that’s not what I’m interested in.
I’m interested in encouraging, exhorting, empowering God’s people in the midst of pre-Christians as we live in community together, creating
spaces for belonging so that belief will emerge
and then we’ll worry about all those behaviors that
churchy folks get hung up on down the line—because God is able to take care of it. He doesn’t need
me to do it for Him.
Petr: Mabio, how does your experience relate (or
not) with Foye’s?
Mabio: We were intentional from the beginning
to live life in community in a radically different way
from what most folks are used to. Since I had done
this type of community building before (both in my
churches and the churches of some of my pastor
friends), I said to the pastor of the congregation I
was helping with that we would lose some 10% to
20% of our people because, as we progress in our
path, people would realize the commitment was
not really for them. And that really happened way
before COVID hit us. When the lockdown came, we
were at a point where everybody who was in the
group was solid. We had a group of very committed
individuals who were on fire. As we started to meet
only for church on Sabbath, this group took charge
as they directed elements of the worship service
(such as our breakout sessions) to be more interactive and to foster growth and intimacy.
In the online space, some of our first challenges
were related to familiarity with technology, but
a member of our core group helped to work with
everybody, young and old, to get them comfortable
with technology so we could focus on relationship
building. We also never got around to how we could
break bread together through Zoom.
Petr: So, if I understand correctly, you created
community through breakout rooms and through
Zoom. Because we live in a very individualistic culture, people have their longings, and they have lack
of community. Suddenly, online it became easier
to connect than if it was face-to-face. You basically
took the disadvantage and turned it into advantage.
People realized they could actually open up and
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share with someone and develop relationships they
were not able to otherwise. If they would call you to
attempt church physically, it would just not click.
It would not be possible. How do you do ongoing
training, though? How do these people get involved
in their community, face-to–face, in person?
Foye: Digital church means a network of practitioners who will take principles of the Gospel and
integrate them in a rooted way in the communities
where they reside. That has been an expansion
on the original vision, and it requires people to
be honest. It requires a lot of de-programming and
deconstruction, even with people who are on these
calls, and have been for almost two years, because
they think you’ve got to be a clergy person to do this.

That’s how you multiply. Contagiously sharing,
apostolic work; they take it and reproduce what they
have experienced and then you encourage each
other on Zoom. I want people to catch the contagion,
the kingdom, where we’re being transparent with
God and with ourselves, living on a mission, caring
for pre-Christian people, not because they can add
to our bottom line or our worship or attendance, but
just to love them extravagantly and generously to
see them as bearers of the Imago Dei that I’m going
to invest in with no strings attached, and that goes
counter to everything we’ve learned as clergy, and
as congregants with a limited amount of resources.

Petr: You mentioned—and I so wholeheartedly
agree with you—that big church doesn’t make it.
But, from time to time, you really want a worshipful event that reminds people that they are part of
something much, much, much bigger. So, imagine,
my son is called by God to do worship drumming.
He’s equipping worship drummers across the
world—basically through his website. But when the
time comes to do one of those big worshipful events,
of course, you use the gifts that you cannot use in
your home, because the drummer in your home
wouldn’t probably work. That’s just an example.
How do you incorporate that?

Mabio: From the start, we discovered together
that we (each individual) are the Church. And our
church experience goes beyond the four walls of
the building. Church is not about what we do (or
don’t do), church is about who we are and how we
emulate Jesus in our daily lives. Our corporate
gatherings should be a reflection of that and should
be intentionally projected to allow the whole community to minister to one another in preparation for
what they will do in the community. As people learn
to be Christlike to one another in community, they
embrace a lifestyle that will bleed into the other segments of their lives (work, home, school, etc.) and,
through some intentional planning and incentive,
they learn how to reach out to people beyond the
borders of their faith, pouring life into one person
(or family) at a time, as Jesus and His disciples did.
Once this new lifestyle gets in somebody’s DNA, it
propagates organically as each individual passes
it along to those God puts in their way, inside and
outside of their home community.

Mabio: We’ve got people who are musicians who
lead us in worship online from their homes. I don’t
think we’ve had a drummer yet, but we’ve had piano
and guitar, so it can be done. It’s not the same catalytic energizing kind of event that the large gathering is. But I think there is room for large gatherings.
Some of the micro-church networks have churches
out in communities, in homes, pubs and bars, in
doctors’ offices—I mean all over the place. And then,
once a month, sometimes twice a month, depending on whoever the overseer is, they come together
to celebrate what God is doing in the midst of their
network at large, because I think you’re exactly
right, you need to understand that you’re connected
to a larger whole not just theoretically, or theologically, or philosophically.
We’re doing this together in New Hampshire,
North Carolina, Florida, Nebraska, and Colorado.
And here we are together to celebrate the resurrection of Jesus, freezing our behinds off in April, in
the Outer Banks, or wherever we’re at it. We try to

"I want people to catch
the contagion,
the kingdom,
where we’re being
transparent with God
and with ourselves..."
You do not have to be an apostolically activated
ambassador to live the kingdom out in your home.
With these rhythms, listen to Jesus together. Care
for one another together. Be in prayer together.
Search the Scriptures together. Practice radical
generosity together, practice radical hospitality, live
on a mission as a family, and allow that to catalyze other relationships around you, so that these
mutual care outposts can begin to pop up around
the country. That’s the trajectory that we’re on right
now in terms of training. Much of it is done online
and I have to be honest. I’m still figuring out how
we do this weird, wacky and wild thing of developing community online to mobilize people to connect with and embrace a theology of rootedness,
but in a new entrepreneurial sense. That really isn’t
new at all; it’s the kind of stuff we see in the Acts
of the Apostles, which probably should have been
called the Acts of the Holy Spirit, way back in the
beginning. What I have decided I need to do as kind
of the originator of this vision is to do retreats with
leaders and with proto-community members.
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integrate those who could not come to the face-toface gatherings, but the logistics of it are difficult
because of Wi-Fi and other things. But yes, we try
to integrate all our component parts, all our congregants, all the others who are being activated for
mission, whenever we can. That’s our core value.
People are connecting with each other from
across the country in the digital age, in ways
which are blowing our minds. Jesus is helping me
to understand that though physical proximity is
helpful, and maybe on some level essential, it’s not
necessary.
Mabio: Petr, in response to your last question
to Foye, I have to add that, as Christians, we must
learn how to live a life based in biblical principles
and to reason from cause to affect. Once we realize
that, biblically speaking, being a Christian is about
what you are (i.e., a missionary, an ambassador of

Christ), not what you do. Once we realize that, as
Paul so eloquently says in 1 Cor. 3:2–3, we are open
letters from Christ to the world, our perspective
and expectations about church change. Instead of
the consumer mentality we grew up with, we start
to change toward a posture of service driven by
Christ’s other-centered love. And when that happens, the medium (i.e., digital church versus brick
and mortar) is not as important as the experience
of building community together, caring for one
another, the best way we can.
Online church, a digital experience, will never
be the same as a face-to-face experience. But if
we really understand what church is all about, it
does not need to be the same. Physical proximity is
important and helpful, but with the right attitude
and God’s guidance, it may not be necessary in all
contexts to build community and to grow disciples
in the biblical sense.
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The past three years have been challenging times both
ministerially and missionally. The COVID-19 pandemic
has negatively impacted the Church in many ways,
from decline in church attendance to loss in church
membership. However, the pandemic has also forced
church leaders to rethink ways of fulfilling the Great
Commission. This brief reflection focuses on lessons
learned from Christian ministry during the COVID-19
pandemic and their implications for a post-pandemic
theology of mission.

Issues Unveiled or Caused by the
COVID-19 Pandemic
Disagreements on the Nature of the Church
Within the first quarter of 2020, the worldwide fight
against the coronavirus pushed church services online. Conducting services via Zoom became the most
popular choice for church gatherings. The replacement of physical gatherings by digital ones for the sake
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of mitigating a large-scale spread of the coronavirus
had many Christians reflecting on the meaning of
church. Those reflections centered mostly on whether
the Church is still the Church if it is done digitally, not
just in part but fully. Three prominent perspectives
emerged out of those discussions: “no, not at all,” “yes,
but,” and “yes, absolutely.”
The proponents of the “no, not at all” perspective argue that “one of Paul’s main metaphors for the
Church is the temple of God. And, in keeping with the
literal temple of the Old Testament, and the eschatological temple of the future, this is a place, in the
usual meaning of the word. That place now is the local
church, gathered physically.”1 The proponents of the
“yes, but” perspective are of the view that streaming
church services during the coronavirus pandemic
restrictions should be seen only as circumstantial. As
such, this plan B of being and doing church should be
discontinued as soon as possible. Finally, those who
are of the opinion that the online church can be fully
church argue that the New Testament church only

Ronald L. Giese, “Is ‘Online Church’ Really Church? The Church as God’s Temple,” Themelios: An International Journal for
Students of Theological and Religious Studies 45, no. 2 (2020): 347.
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gathered physically because there was no other viable
way of being together as believers. They also strongly
believe that, just as the written Word of God, which was
originally on scrolls of parchment, can also be in an
electronic form, the cyberspace church can also be a
substitute for physical church gatherings.2
Because the COVID-19 pandemic is likely not the last
pandemic in the history of humanity—the Bible talks
about pestilences that will occur leading to the Second
Coming (Matt. 24:7, NKJV)—the reflections on the nature of the church should not be put to rest once all the
current pandemic-related restrictions to public gatherings are lifted. The discussion should be far more about
biblical, historical, and missiological implications than
about personal opinion or convenience. To some degree, the survival of the Church and its mission during
the next pandemics depends on it.

The same Institute for Family Studies poll indicates
that the decline in religious attendance cuts across
various population demographics.

During pandemic restrictions, many church members, especially young people, did not have contact with
leaders of their congregations, as highlighted below,
respectively, by Barna Group and Springtide Research
Institute studies. While 30% of all practicing Christians
had contact with a leader from their congregation, just
10% of young people say a religious leader reached
out to them personally since the beginning of the
pandemic.6

Declining Church Attendance and Bible Usage
Church service attendance has been negatively
impacted by various COVID-19 restrictions. According
to a 2020 Barna research, a considerable number of
practicing Christians have not streamed online church
services during COVID-19 confinements.3

One might have expected that because of
the death, fear, and isolation the pandemic
has generated, more people would turn to religion as a sure refuge. Unfortunately, as we see
moves toward a post-pandemic era, in-person
church attendance continues to decline, according to a recent Institute for Family Studies poll.4

Another finding on the impact of the pandemic on
the Church in America is a record drop in the percentage of adult Bible users. It is unprecedented that nearly
26 million Americans either reduced or stopped their
personal interaction with Scripture outside of a church
setting between 2021 and 2022.5 This highlights the
fact that meeting in a physical church building plays an
important role in many Christians’ faith development.
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Church Leaders Largely Lost Touch
with Their Congregants

Disconnect between Young People and
their Faith Communities and
Religious Leaders
During the pandemic, young people were more likely
to turn to family and friends rather than to faith communities for help and support, as indicated below.7 This
is a clear indication of the unique role of relationship in
faith development.

When asked why they would not turn to religious
communities when facing uncertainty and difficult
times, 55% of young people surveyed, including religious and spiritual young people, said they do not feel
like they can be their full selves in a religious organization; 54% said religious communities try to fix their
problems instead of just being there for them; 49% said
that religious communities would not welcome their
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the-state-of-religion-2021-digital-edition/?page=22.
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uncertainties, doubt, and questions; 47% do not think
religious leaders will care about the things they want
to talk about during their times of uncertainty; 45% do
not feel safe within religious or faith institutions; and
39% said they have been harmed by religion, faith, or a
religious leader in the past.8
Beside decreased church attendance, the fear is that
empty pews may also be signaling a public health crisis
in the country.9 Research has shown that religious
service attendance has both “public health benefits,
such as less depression, lower suicide rates, and less
drug and alcohol overdoses” and the potential to affect
family stability and population growth as “Americans
who attend religious services frequently are more likely
to be married and have children.”10 Public health crises
and lack of family stability both have a negative impact
on the Church and its mission.

Impact on Church Finances
Church finances, overall, have not been as drastically affected as many other areas were during the pandemic. Initially, giving may have decreased as people
lost their jobs and other issues affected the members’
income. According to a September 2020 study by the
Lake Institute on Faith and Giving, giving was down an
average of 4.4% over the first four months of the pandemic. Researchers have found in the past that “giving
to religious organizations often follows trends in participation.” Prior to the pandemic, 78% of individuals’
donations were given during a physical worship service. So when churches were unable to meet in person,
giving naturally decreased in many of the churches.
However, only 40% of the churches saw a decrease,
while 28% saw an increase in giving.11 Overall, however,
“gifts to religious organizations grew by 1% in 2020.”12

Near the end of 2021, according to a Lifeway
Research study, 49% of pastors say that the economy
is not having any impact on church finances—up from
36% in 2020. “The 49 percent who say the economy is
having no impact on their church marks the highest
percentage since Lifeway Research began surveying
pastors on this issue in 2009.”13

church by leapfrogging beyond our traditional reliance
on the pledge and the offering plate.”15 This was a major issue before the pandemic, but it took a widespread
emergency to help many churches to see the need.
Many churches were not ready for a financial emergency when it came. Finances are often a struggle for
churches, especially smaller ones, because of their reliance on donations. Churches often hang on the edge of
a fiscal cliff, never far from disaster. But many of these
difficulties would be mitigated if churches practiced
wise financial planning and put safeguards in place to
prepare for the next emergency, regardless of whether it
is local or global. Because of what happened during the
pandemic, many churches have realized the need for
such financial tools as a reserve fund, increased giving
options, especially including online tools, budgeting,
and other financial planning. The size of the church
does not affect the need for wise fiscal organization and
foresight. “Many have said there will be no return to
normalcy if by that we mean things will be just as they
were before the pandemic. But there will be a temptation to repeat some of the past mistakes and oversights
when it comes to responsible church fiscal management. In the coming years, let us develop our planning
with wise fiscal approaches before us. With God’s help,
we have an opportunity to regroup, take stock of what
has happened, and look ahead to a new day.”16

Impact on Church Leaders
One of the important lessons that churches started to
learn early on was how much the church depended on
the physical offering plate for funds. In the U.S., 39% of
churches had no option for online giving at the beginning of the pandemic.14 Churches were quickly forced
to find ways to enable electronic giving out of necessity.
Many of them realized, as a result, that “electronic giving
has the potential to reach younger generations, occasional attendees, and even people who don’t yet attend

Church leaders have not been exempt from the fallouts of the pandemic. It has been reported that in the
last quarter of 2021, “along with intense congregational
divisions and financial strain, an alarming percentage
of pastors [38%] is experiencing significant burnout,
driving them to seriously consider leaving ministry.”17
Regarding their overall well-being (relational, spiritual, physical, emotional, vocational, and financial), a

significant number of pastors rate themselves as below
average or poor.18

Positive Impact of the Pandemic on the
Church’s Ministry
It is important to point out that the COVID-19 pandemic did not only negatively impact the Church and
its mission and ministry. To some extent, it positively
spurred the church to expand its social ministry.
Christianity Today reported that:
Even as sanctuaries were closed to in-person worship
and other meetings moved online, about a quarter of
congregations expanded the use of their buildings for
other activities, from helping homeless people to offering child care and tutoring. About a fifth of congregations were involved in ministries specifically tied to
the pandemic, such as hosting vaccine clinics, making
masks or holding celebrations for frontline workers.
Twelve percent started or increased mental health ministries and 6 percent said they had new or expanded
ministries related to social action, with some involving
voter registration or anti-racism initiatives.19
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Below is the percentage of congregations who
added or expanded their ministry efforts during the
pandemic:20

Mission in a Post-Pandemic Era
While the pandemic has presented the Church with
many challenges, it has also opened new possibilities
and opportunities for ministry and mission. What the
Church makes of those opportunities will determine its
impact in this post-pandemic era.
Because of the way COVID-19 significantly changed
the world, the post-pandemic Church is different from
the pre-pandemic Church. To be relevant, church cannot just resume old approaches to ministry. Going back
exclusively to old methods, programs, and activities
would be ministering to a world that no longer exists.21
The in-person gatherings that have been at the core of
church programs for centuries showed their limitations
during the pandemic.
Rather than planning to “get back to normal,” church
leaders and their congregations need to plan for a
more robust hybrid way of being and doing church.
On one hand, there will be members who will continue
to strongly hold to the “no, not at all” perspective on
the digital church. On the other, the digital world is
here to stay as an integral part of the Church’s mission
field. Churches that are fully committed to the Great
Commission cannot afford to adopt a one-size-fits-all
approach of being and doing church.
The way forward will likely look different, depending
on where churches are located, the resources they have
available to them, and the community they are a part of.

Implementing a robust in-person and online ministry
will have its challenges. For many churches, providing
live streamed services went from being a thing of the
future to an immediate need. As churches scrambled to
purchase the necessary equipment, build a digital ministry team, and integrate an online presence, the result
was a consumerism approach to worship services. The
reality is that you must begin with the same intensity in
building your online presence that you put into launching your physical location.
When it comes to ministry moving forward, churches should look at developing a hybrid approach to
worship services. While live streams of the service are
great, the majority of the effort is placed on the in-person worship. This may indicate to your online attendees that they are less of a concern to you. Also, smaller
churches with less resources will suffer as the larger
churches with more resources provide higher quality
“entertainment” live streams. Churches that continue
to provide live streamed services only will likely see
their online presence diminish. The reality is that many
people will not want to return to in-person worship. A
hybrid service can provide an interactive platform to
keep online members engaged in worship. This allows
the online members to have a worshipful experience
and be included in the service itself, rather than being
consumers of worship content. Rather than live streaming to Facebook or YouTube, using a platform such as
Zoom allows for online members to be involved in the
service. One example of this can be found at The Grace
Place, a church plant in South Bend, Indiana. Those
who want to worship with The Grace Place have two
ways to do so. They can attend the in-person worship
service located at 202 W. Western Ave in South Bend.
They can also attend the Zoom worship experience,
by logging in with their Zoom account. With an integrated audiovisual system, the members on Zoom are
able to see and hear the praise team, speakers, videos,
and other aspects of the service through the sound
system as if they were there in person. The in-person
worshippers are also able to see and hear the Zoom
participants with a projector that shows them on the
wall, connected to the sound system for a high-quality
live incorporation into the service. The Grace Place
also implemented a “family chat” discussion that allows for those in person and online to interact with the
speaker after the sermon. This provides the ability to
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make those online feel a part of the service, have an opportunity to greet the speaker as they would in person,
and also provide a sense of a digital home visit as they
can check in on how those who are staying home and
not accepting visitors. The results of the hybrid worship experience have been fruitful for The Grace Place.
They have been able to reach people across the globe
and made them actively involved members of their
congregation.
A hybrid service may not work for everyone, but
intentionally interacting with your online members is
essential. One other element that can provide added
involvement is the incorporation of the youth into the
church’s digital ministry. The youth and young adults
speak the language of technology. A digital ministry provides a new way to keep the youth involved.
Churches now have the opportunity to include and
equip the youth in installing, implementing, and executing the online presence. This allows the youth to
feel like they are a part of something within the Church.
When a young member feels their opinions and ideas
are valued, they are less likely to leave the Church when
they reach adulthood. Therefore, the way forward looks
bright with a Holy Spirit-filled media ministry.

Conclusion
Change can be challenging, but if people are resistant to change, nothing will ever improve beyond
maintaining the status quo. Sometimes change can be
the response to good stimuli, while other times it takes
a crisis to show us our strengths and our weaknesses.
COVID-19 was a major global crisis that caused or accentuated many issues in the Church. As church shifted
online, the challenges and benefits created many
disagreements and opportunities. Many who may not
have been fully committed in the first place used the
opportunity to stop being part of a church community
altogether, whether in person or online. While crisis
often creates a drive to religion, for many this crisis
has seemed to have the opposite effect. Church leaders
have struggled to keep up with the changes and have
experienced significant burnout. In addition, these
challenges have unfortunately left many members out
of touch with their church leaders and broader church
family. Churches also realized that they were not financially prepared for an emergency and struggled to
maintain or expand their ministry in a time when they
were needed more than ever.

With every crisis, however, comes opportunity. The
shift to online ministry has increased the potential
reach of the Church to many people who would never
walk through the doors of a physical church building.
In addition, the growing needs of individuals suffering
from the pandemic and its long-lasting effects created an opportunity for ministry like we’ve never seen
before. The reality is that this pandemic has changed
the world we live and minister in. Will we return to the
status quo of how we have always done things before
with limited and less and less effective results? Or
will we press forward, seeking more effective ways to
minister right now, while striving to be better prepared
for the next crisis that will most certainly come our
way? Will we shy away from seemingly insurmountable
difficulties or will we pray fervently and work together
toward a solution that will glorify God and reach more
people than we otherwise could have? Let us seek the
Lord’s guidance as we work together to become more
effective in the ever-changing and progressive reality of
ministry.
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"The crisis is fast approaching. The rapidly
swelling figures show that the time for God's
visitation has about come. Although loath
to punish, nevertheless He will punish, and
that speedily. . . Our own course of action
will determine whether we shall receive the
seal of the living God or be cut down by the
destroying weapons. Already a few drops of
God's wrath have fallen upon the earth; but
when the seven last plagues shall be poured
out without mixture into the cup of His
indignation, then it will be forever too late to
repent and find shelter. No atoning blood will
then wash away the stains of sin. Not all who
profess to keep the Sabbath will be sealed.
There are many even among those who teach
the truth to others who will not receive the seal
of God in their foreheads. They had the light
of truth, they knew their Master's will, they
understood every point of our faith, but they
had not corresponding works. These who were
so familiar with prophecy and the treasures
of divine wisdom should have acted their
faith. They should have commanded their
households after them, that by a well-ordered
family they might present to the world the
influence of the truth upon the human heart."

E.G. White

Councils for the Church, p. 333
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